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Abstract

In this paper, the author provides an overview of two verses of Ben Sira
which are problematic for textual criticism. The discussion around the dif-
ference between the Greek and the Hebrew versions of 16:7 is well known.
Verse 9:9 is less discussed due to an emendation in popular reconstructions
based on the extant Hebrew fragments. However, analysis of these two
examples shows that the difference in Hebrew and Greek sources can be
explained neither by lapsus calami, nor by translation techniques; rather, it
should be explained by a deliberate editing adapting the texts to the cultural
and religious needs of the target groups.

Streszczenie

W tym artykule autor przedstawia przeglad dwoch wersetow Ksiegi Syra-
cha, ktore sa problematyczne dla krytyki tekstu. Dyskusja na temat réznicy
miedzy grecka a hebrajska wersja 16,7 jest dobrze znana. Werset 9,9 jest

' Dr Aleksandr Vladimirovi¢ Sizikov, Department of Biblical Studies, St. Petersburg
Sate University.
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mniej omawiany ze wzgledu na poprawke w popularnych rekonstrukcjach
opartych na zachowanych fragmentach hebrajskich. Jednak analiza tych
dwdch przyktadow pokazuje, ze réznicy w zrodtach hebrajskich i greckich
nie mozna wyjasnic ani za pomocg lapsus calami, ani za pomocg technik
tlumaczeniowych; raczej nalezy ja wyjaéni¢ poprzez celowa edycje dosto-
sowujacg teksty do kulturowych i religijnych potrzeb grup docelowych.

While working on the preparation of a critical edition of the Church
Slavonic translation of the Book of Wisdom of Jesus the son of Sirach
(hereafter Sirach), the author was impressed by the extent to which
the text of the book was adapted to the cultural and religious realities
in the manuscript era. In some cases, the adaptation is just a result of
misunderstanding of the text; for example a corrupted reading in 13:182
which is common in Eastern Slavonic copies: kb MHB Keih ¢ oms
(what peace may be between a wife and a dog) from KbiH MHpB oyent B
yroms (what peace may be between a hyena and a dog), cf. tig elpnvn
ety mpog ke, because oyena (hyaena) was unknown to the Eastern
European Plain, and its graphic representation is similar to &ena (wife).
In other cases, it is a result of deliberate editing: for example, replacing
the correct equivalent of the Greek oivoc guno (wine) with MBAs (mead)
in 19:2. Another example is a hypercorrection in 35:13 kol peBiokovta
0€ GTO TGOV AYaBBY a0TOD 0YTIHEAIOLIAANO TA BHNOMB BAAMS CROHX': MHEO
(beer) a common word for any beverage as well as for an alcoholic
drink nugoma BAAIE cROHX'B, was replaced with the more common for the
Mediterranean culture guno (wine). In the case of the medieval Church
Slavonic translation, such a variation of the text does not cause a sig-
nificant problem, since there are a considerable number of the Greek
manuscripts, and in most cases, one can establish the reading of the
archetype, which, of course, is important for theoretical textual criti-
cism and for the reconstruction of the ancient text. However, the most

> Tcite the text and sigla of the Greek Text according to the edition of J. Ziegler
(Ziegler 1980) and follow the numeration of chapters and verses of the same edition.
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popular Slavonic recension of Sirach deviates from the archetype because
it was revised on the basis of a shorter Greek source. The revised text
was copied into the Gennady Bible and became widespread in the era
of printing. The revised version of the text then became popular and
widespread, it was read, quoted and revised, while the recension of the
Tarnovo Bible, closer to the archetype, was less known, there being only
three extant copies of this version. This situation poses some difficulties
for editorial textual criticism: which revision should be published as the
body text — a reconstruction, the best manuscript, or a textus receptus?

I encountered the same difficulty whilst working on a commented
translation of Sirach into Russian (Sizikov, Vartanov, and Me§erskaa
2024). Most translations known to us represent a compromise text
based on the extant Hebrew fragments and the reconstructions of the
Greek translation.’ Usually the Greek text is corrected on the basis of
the extant Hebrew passages, but there are cases where the evidence of
the Hebrew text is ignored or a conjecture based on Greek material is
proposed. Such an approach does not take into account the fact that
many biblical books, including the book of Sirach, existed in different
editions, their texts were changed in parallel and independently, and
thus reconstruction of the common archetype is hardly possible. That
is why we decided to translate the critical text prepared by J. Ziegler and
each fragment of the Hebrew text including the marginalia separately.
This article aims to analyze two fragments from Sirach to demonstrate
the difference between the sources which cannot be explained by trans-
lation technique or by unconscious changes through the manuscript

transmission of the text.

*  Anindependent translation of Hebrew, Latin, Greek and Syriac sources supplied
with the original texts were published recently by German colleagues (Fabry et al. 2024).
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Princes or Gigantes? Sirach 16:7

The first example is fairly well-known, Sir 16:7. Pericope 16:5-10
(how God punishes sinners) is preserved in manuscript A and partial-
ly in manuscript B*, and verse 7, which interests us, is extant in both
manuscripts.

MS A: ormiaaa 05w ommn op 001 Nwy NS TN
MS B: onm1ai2 ov1men [] op oovorb xw &S ww

“The one who did not forgive the princes of old, those who substi-
tuted their might in place of the Eternal One” (translation by M. Abegg
and B. Parker)®.

The Greek text is different: o0k €ELA0O®TO TEPL TAV GPXALWY YLYOVTOV,
ot améatnoav tf Loyt adtdv-“He did not propitiate for the ancient giants,
those who revolted in their strength”™.

J. Ziegler gives no variant reading for yLyavtwv besides the addition
of the pronoun mag in codex 248: dpyailwv Tavtwy yryavtwy. The Greek
plural noun yiyavtec in translations of other books of the Old Testament
is used as an equivalent either for o™max “champions” (cf. Ezek 32:27),
or for o> “giants” (cf. Gen 6:4), whereas 701 is usually rendered as
apywv “ruler” (Jos 13:21; Ps 83:12; Ezek 32:30)%. The Greek text of this
verse does not present a problem for interpretation. It has the same key

1 We use the commonly accepted siglae of the Latin alphabet introduced by

R. Smend (Smend 1906) to designate the extant Hebrew manuscripts of Sirach.

> We use the transcription of M. Abegg from the on-line resource The Book of
Ben Sira, access date September 25, 2024.

¢ Ibid.

7 New English Translation of the Septuagint (NETS).

8 Another occurrence of this noun is in Mich 5:4, where dfjypa “sting” is used as
an equivalent.
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word used in Gen 6:4°, and the context itself overlaps with the book of
Enoch'’, and we see a similar text in Wisdom 14:6.

The Hebrew text uses the noun 703, which in other books, doubt-
less known to Ben Sira, is used in the sense of “prince” or “ruler”, and
the context does not permit Nebuchadnezzar to be pictured here as
in Is 14:4-27 or Dan 4:7-30, as A. Di Lella and P. Skehan suggest. The
Babylonian king did not rebel against anyone, he was a persecutor of
God’s people. According to A. Di Lella and P. Skehan, Ben Sira used 7723
“prince” instead of o*>'21 “giants” to consciously avoid “the mythological
overtones to the Genesis narrative so familiar from the Enoch literature
and (later) Jubilees” (Di Lella and Skehan 1987, 270). However, the kings
of the “historical” period violate the chronology of the pericope, for the
next verse deals with the punishment of Sodom and Gomorrah. Even if
one accepts the thesis that Ben Sira polemizes the Book of Enoch and
opposes the wisdom of revelation, this position in no way rejects my-
thology as a form of presenting one’s own history. M. Gilbert assumed
that “the princes” refer to the Canaanite kings mentioned in 14:8, but he
did not explain the use of the term 721 (Gilbert 2005, 92). M. Goff offers
a more detailed analysis of the lexicon, based on Ezek 32. He also believes
that we are talking about the early history of Canaan, not the pre-Flood
era, and that the uncommon use of the lexeme can be explained by the
fact that the tradition of describing antediluvian giants and princes of
antiquity could overlap (Goff 2010, 655). To summarize, one has to
read Hebrew 16:7 either as an antediluvian story of giants, overlooking
the inappropriate vocabulary, or as an early history of Canaan in which
the kings defeated by Abraham, like the antediluvian giants, used their
strength to oppose the Lord.

°  B. Wright suggests that it is clear reference to the Genesis narrative (Wright 1989,

165), W. Th. van Peursen also interprets the passage the same way (van Peursen 2004,
319).
1 For detailed comparison with the 1 Enoch see (Argall 1995, 228-30).
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Based on the extant manuscripts, we cannot explain why the Greek
translation gives a “pre-Flood” interpretation of the passage. It is possible
that the translator did not realize that it was about Canaanite kings,'' or
perhaps he was dealing with a different version of the Hebrew text. It can
be assumed that the Greek translation reflects the archetype, while the
Hebrew sources contain a later correction, which perhaps better corre-
sponds to M. Goff’s hypothesis about the mixing of narrative models.

Who to drink with? Sirach 9:9'*

After the conquests of Alexander the Great and the Wars of the Dia-
dochi, Israel came into contact with Hellenistic culture, which influenced
not only the economy, social structure, but also the religious situation,
resulting in conflicts and contradictions. Reflection on this influence and
its results can be found in later biblical books, both historical (Macca-
bees) and wisdom literature (Ecclesiastes, Sirach). Unlike Ecclesiastes,
the Book of Sirach is much easier to date based on both the text of the
book itself and the prologue of the “translator”.!® Therefore, the histor-
ical information contained in the Book of Sirach about life in Judea in
the period preceding the dramatic events of the Maccabean Wars is
of great value. However, when using the book as a historical source,
it is necessary to take into account the history of the text itself, which,

1" For the detailed analysis of the translation technique see (Wagner 1999; Wright
1989).

2 'We reproduce our analysis of the verse published in Russian (Sizikov 2023) with
some additions.

3 Chapter 50 gives a detailed description of the high priest Simon II (219-196
B.C.). On the basis of this description, we can assume with a high degree of certainty that
the book was compiled by a contemporary of Simon II after his death, when Judea was
under Seleucid control, perhaps under the reign of Antiochus III, when the economy
of the region was flourishing. The troubles and misfortunes that befell the Jews during
the reign of Antiochus IV, who came to power in 175 B.C., are not mentioned anywhere
in the book of Sirach, so the book of Sirach was compiled between 196 and 175 B.C.
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unfortunately, is often neglected, using controversial reconstructions of
texts or translations made from them.

Verse 9:9 is found in Pericope 9:1-16 which consists of two parts. The
first part (1-9) deals with proper behavior between a man and a woman,
and the second part (10-16) deals with male friendship. Verse 9:9 is at
the boundary of these two sections. The verse in Hebrew is preserved

in manuscript A (f. I v.):
:yen S8 bya oy
N SR N oM 25 5[] men e msw my 2on[S]N

Thou shalt not sit with her husband at a meal.

nor drink with him drunkenly,

lest thou incline thine heart to her,

and because of blood guilt thou wilt not be inclined to destruction.

The Greek text according to J. Ziegler’s edition is the following:
Meta Umavdpouv yuvelkoe PN kdbou tO cOvoiov

Kol 1) oudPolokomiong pet adThc év olvw,

unmote ékkAivy 1 Yuyxn oov ém bty

Kl TQ) XLt oov OALoBg €lg dmwdieLaw.

Do not sit with a married woman at all.

nor stay with her at a feast of wine,

lest your soul be inclined to her,

then you will slip in blood into destruction.

In the Lucian edition and several manuscripts (L-694-672) the verse
is preceded by another warning, “and do not recline on your elbow with
her” (kal pn katakAlOne ém dykove pet’ adtfc); and in quotations from
Clement of Alexandria, the warning is repeated (ki u7) ouppeTakALONg
em’ aykave pet’ adtiic). We see the same repetition of this warning
in the Latin translation as well, “Do not lie down on your elbow with
another man’s wife, do not even sit with her, and do not recline on your
elbow with her either” (cum aliena muliere non accumbas super cubi-
tum cum aliena muliere ne sedeas omnino nec accumbas cum ea super
cubitum et non alterceris cum ea in vino ne forte declinet cor tuum in
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illa et sanguine tuo labaris in perditionem). For the reading kafov t0
ovvorov G. Kuhm (Kuhm 1929, 293) suggested a conjecture “do not put
the elbow” (un katadec WAévny), based on an alternative interpretation
of MS A (£. II1, v. 7) »sx n bx.

All Greek sources preserve the feminine pronoun in the second line
“with her” (uet” «dtfic). If mSva can still be read as ba’ala (pass. part.
fem. with the acceptable omission of the mater lectionis 1) “a married
woman’, though it is better to read ba’lah (noun. masc. + pronom. suff.
fem. 3 p. sing.) “her husband”, then the following preposition oy “with”
in the manuscript stands with the masc. pronoun my “with him”, which
comes into conflict with the feminine gender if one reads m5v2 as ba’ala.
Unfortunately, in most translations and commentaries we find this
reading is harmonized with the Greek source — it is forbidden to sit and
drink wine with a woman. A. Di Lella and P. Skehan not only suggest
reading mny “with her” despite the fact that the manuscript clearly reads
my “with him”, but even leave the difference between the sources with-
out any commentary (Di Lella and Skehan 1987, 218). T. Muraoka also
interprets m5v2 after the Greek translation as ba’ala and does not make
any attempt to consider different possibilities of vocalizing the Hebrew
word and suggests that the Greek pet’ a0t is the only natural reading,
even though the Hebrew source reads differently (Muraoka 2023, 168).
Since this verse in Hebrew is preserved in only one manuscript, which
is much younger than the majuscule Greek codices — it is not possible
to establish a connection between the sources. In such cases, one must
resort to the method of eclectic textual criticism and interpret each
reading separately.

Let us consider other differences with the Hebrew text. We see that
the Greek text suggests “soul” Yuyn as an equivalent for “heart” 25, while
the quotations from Clement of Alexandria read “heart” kapdia, as in
the Latin translation cor. This discrepancy does not greatly change the
meaning of the verse, since both lexemes point to the inner personality.
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Puym occurs as an equivalent of 25 several times in Sirach (cf. 4:17; 5:2;
6:32) along with kapdie (cf. 3:26; 13:25, 26; 16:23), with no consistent
pattern in the choice of equivalents. In view of the evidence of the
Latin translation from the Greek, we may assume that this variation is
due more to the result of the redaction of the Greek source than to the
technique of translation.

J. Ziegler suggests the reading t¢ dipati cov 6Alobng on the basis
of a quotation from Clement of Alexandria, the evidence of the Latin
translation sanguis, and the Hebrew o4, which is to be understood
as blood vengeance, cf. Lev 20:9, 11, 12, 16, 27; Eze 18:13. All Greek
manuscripts have “with your spirit you shall slip” t& mvedpatl oov
0Alobne, codex 575 gives the “easier” reading “you shall bring your
spirit” katagelc tO Tvedpe oov, but we still read the “spirit” mvedpa.
Apparently, the meaning of this lexeme is to be understood as “the inner
person” and it acts as a synonymous parallelism to “soul” Yuyn in the
third line. The lexeme mvebuo occurs eight times in Sirach (9:9; 31:14;
38:23; 39:6; 39:28; 43:17; 48:12; 48:24), for three of these occurrences
a parallel is preserved in the Hebrew text. In verse 38:23, the noun
mredue is used as an equivalent for the Heb. “soul” waa: “in the exodus of
his [the deceased’s] soul” év ¢£06w mvelpatog adtod cf. Heb. “with the
exodus of his soul” wey nxs ov. In this case, the same meaning of “the
inner being of man” is realized.

In the following verses, the word is used in the same meaning: in
48:24, mvebua stands as an equivalent for the Heb. mn “by a great spirit
saw [Isaiah]” mvedpatL peyaiy eldev, cf. Heb. mn a1 mna;in 34:13,
“the spirit of those that fear the Lord shall live” mvedpe dpopoupévav
kOpLov (noetat; in 39:6, “shall be filled with the spirit of reason”
TVeOUaTL OLVEsEwG €umAnodnoetal; in 48:12, “and Elisha was filled
with his [Elijah’s] spirit” (ki EAtoaie éveminobn mvelpatoc adtod).
In 43:17, another component of the meaning of the noun mvedpa is

» «

realized: “wind”, “a sudden gust of wind”, suvotpodn mveduatoc renders
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the Hebrew “storm and hurricane” mvo1 m10 (manuscripts B and M).
Perhaps the same semantics is represented in 39:28, “there are winds
that are made for vengeance” €otiv Tvelpato o €lc ékdiknoLy éktiotal. '

If we summarize all this, we get three variants of this verse:

Greek sources without any conjecture, according to, for example, the
Vatican Codex, offer the following text:

Do not sit with a married woman at all.

and do not stay with her at a wine feast,

lest your soul be inclined to her,
lest your spirit slip into destruction.

A young man is warned against meeting married women at the feasts,
because it may lead to a mortal sin and unpleasant consequences. The
perilousness of these consequences could probably have been under-
stood differently by Christians, yet we are dealing with Christian cop-
ies; the use of the lexeme for “spirit” mveduo may have encouraged an
eschatological understanding of the prospect of breaking the 7 com-
mandment (Ex 20:14).

The Latin translation and quotation from Clement of Alexandria
suggest a similar picture:

With another man’s wife do not recline on your cubit,

Do not sit with another man’s wife,

Do not recline on your cubit with another man’s wife,

and do not talk with her over wine,

lest you heart be turned to her,
and you shall slip by your own blood into destruction.

Despite the similarity to the Greek text, the Latin text contains two
significant differences from the Greek one. The first is that the pro-
hibition against drinking with another man’s wife is more elaborate:
a detailed description of a man’s semi-reclining position at a feast is

4" One could interpret “there are spirits that are made for vengeance,” but this would
contradict both the context of the verse and the general figurative style of the book of
Sirach, in which we find no other imagery of the Otherworld.
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mentioned (we see this same clarification in the quotation from Clement
of Alexandria and in several manuscripts of the Lucian edition). We
believe this is a glossa that arose as a clarification of a difficult passage,
since the Greek source says pn kafov “do not sit”. The Greek feast was
different from the Roman one, respectable women did not attend either
symposium or deipnon, and on special occasions, for example at a wed-
ding, these women rather sat than reclined. This may be the reason why
the Greek translation uses the verb kafnuat “to sit” as the equivalent
for the Hebrew ove “to eat”. At Roman feasts, however, married women
could recline at dinner with their husbands (Dunbabin 2003, 11-36).
Apparently, the author of the Latin glossa assumed that it was a triclini-
um, only in this case was it possible to be so close to another man’s wife.
The second difference is that contact with a married woman could end
in death, perhaps blood vengeance, no eschatological punishment is
implied in the Latin text. In this case, the Latin text is much closer to
the Hebrew text.

The oldest (8th cent. B.C.) description of a feast in the Bible is in
Amos 6:4-6, which is similar to the usual descriptions and depictions
of Mediterranean feasts at which people eat and drink semi-reclining,
leaning on their elbow (McLaughlin 2001). However, in this case it is
about Samaria long before the conquests of Alexander the Great. There
is not much written evidence about how a feast in Judea was held before
the beginning of the Maccabean wars, which makes Sirach one of the
most important sources containing the detailed recommendations for
behavior at a feast 34:12-19 and advice on its organization 35:1-12. It
should be assumed that feasting in Judea had its own specifics, espe-
cially in the period under consideration, when part of Israelite society
was trying to follow the Greek way of life, and the other part was trying
to defend Jewish traditions (Shimoff 1996). Greco-Roman feasts had
a religious component that was hardly acceptable in Judea (Wecowski
2014, 139-59), therefore the organization of the feast had Middle East-
ern-specifics (Schwartz 2009, 193-216) (cf. prohibition of speech at
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afeast 35:7). Ben Sira recommends refraining from overeating at a feast,
but we do not find any restrictions of a sexual nature associated with the
feast, except for the verse 9:9, and there is a great deal of advice in the
Book on how to avoid relationships outside of marriage (19:2; 23:22-26;
26:10; 26:22-23; 41:20). It can be assumed that the sexual component
of feasts in Judea was significantly less than in Greece and Rome, and
this made the presence of married women at such events appropriate.
The Hebrew text as we find in the manuscript is the clearest. Un-
fortunately, it does not specify whether the woman was sitting or lying
down, but we do know that the woman eats and drinks wine."” The
Hebrew text forbids a young man seeing a married man so as not to
become infatuated with his wife. This prohibition makes sense when it
is read in conjunction with the previous verse 8: “Turn away your eyes
from a beautiful woman, and do not look at a beauty that is not yours.
Many have died because of a woman, and so she burns those who are
in love with her with fire”.
TR Tpa 75 RS By SR pan Sn1 g nosn 1y ovbun
bR wNa AN 1=1 &°27 nnen

In Greek, the verse is mostly the same:

Turn an eye from a shapely woman, and do not ogle beauty belonging to
another; by a woman’s beauty many have gone astray, and from it, fondness
flares up like a fire. (Sir. 9:8 NETS)

gméoTpefior OPOAALOY &TO YuVeLkOG €OLOPhOL
\ \ ’ ’ b 14

Kol UT) KoTouovbove KoAAog aAAOTpLOY:

&V KAAAEL YUVOLKOG TOAAOL ETAavriOnooy,

kel €k tovtou GLile ¢ mp dvakaletal.

The pericope enumerates all the dangers to a man concerning the
opposite sex: verses 1-2 is a warning in communicating with his own

!> It should be noted that eating and drinking may not have been different parts
of the feast, it may be a two-part parallelism common to such literature.
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wife; verse 3 — with hetaera (Gr. yuvr} €taipLlouévn; Heb. o1 mox “un-
lawful woman”), verse 4 — with a singer, verse 5 — with a maiden; verses
6-7 — with a harlot (Gr. Topvr}; Hebrew mam “harlot”). All encounters
threaten property losses,'® and infatuation with married women could
lead to death (8-9). According to the Hebrew text, a married woman
is present at a feast with her husband, but no freedom to contacts with
other members of the opposite sex is assumed.

In our opinion, the Hebrew version presents a more difficult reading,
which, however, is not dark and has an internal connection with other
parts of the pericope. According to one of the main principles of textual
criticism lectio difficilior potior, we can assume that the Hebrew reading
is more likely to be the original one. The principles of textual criticism
are aimed at finding an answer to the fundamental question, “Which of
the two readings could have become the other?” In our case, it is much
easier to explain how the recommendation to stay away even from the
husband of a beautiful woman to avoid unnecessary contacts, turned
into a prohibition to recline at a feast with a married woman. Given the
text corruption in verse 7, it can be argued that only the Hebrew source
offers a text that is coherent in form and content.

If we have assumed that the Greek translation, its expanded version
in Clement, and the Latin sources offer a modified version for easier
reading, then we should not give up the assumption that the Hebrew text
could have similarly undergone revisions that would have reflected the
editors’ ideas, especially given that the book of Sirach “does not defile
the hands”. Although few manuscript records of the Hebrew text have

1 Verse 7 in the Hebrew source is a continuation of verse 6: ‘Do not betray your soul
to a harlot, lest you destroy your inheritance, ’being disgraced because of her pleasing
appearance to the eye and then emptying the house. The Greek text is different: ‘Do
not give your soul to whores, lest you lose your inheritance. “Do not look around in city
alleyways, and in its deserted places do not wander (NETS). The Greek text (as well as
the Latin) is apparently corrupted and breaks the development of the instruction in the
pericope.
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survived, the book of Sirach was well known in rabbinic circles and is
quoted in both the Palestinian Talmud and the Babylonian Talmud.
J. Labendz’s analysis of quotations from Sirach has shown that aphorisms
of Ben Sira circulated in Palestine and in Babylonia in tannaitic and
in amoraic times (Labendz 2006). In her paper, J. Labendz reproduces
a fragment from the Talmud (B. Sanhedrin 100b) containing a quotation
from the pericope. The quotation and its translation are reproduced
according to the mentioned publication (Labendz 2006, 387).

a5wr 1 my Jnb 15pa oy Suxnn Sx
i 5o oISyt Inmwn 2U30 B0 TN NP2 D

Do not turn to her husband to drink wine or liquor.
For the form of a beautiful woman many have been destroyed and great
[in number] are all those she killed.

As we can see, although the quotation is not entirely accurate'’, it is
still recommended to abstain from drinking alcohol with the husband,
not with the married woman herself, thus the Talmud reproduces the
same prohibition as the Hebrew text. This, in our opinion, is an argument
in favor of considering the reading of the Hebrew text as primary one.

Although we cannot provide more evidence to support the reading
presented in the Cairo Genizah manuscript, we can say with certainty
that the sources reflect different paradigms of human behavior during
the feast. According to the Greek and Latin translations, a married
woman could partake in a feast, consume alcohol with other men and
even recline with or opposite them (otherwise why would anyone forbid
it?), while the Hebrew text recommends a man refrain from drinking
wine with the husband of a beautiful woman, lest he become infatuated
with her because he might be killed for doing so.

The above examples show that some historical realities and social
institutions are presented differently in the Hebrew text of the Book of
Sirach and in its translations. In our view, this is the result of a cultural

17 ]. Labendz mentions that the same quotation can be found in B. Yevamot 63b.
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adaptation, a re-reading in a different context, an attempt to adapt the
text to one’s own needs. The over-simplified presentation of these re-
alities and institutions in modern translations of the Bible distorts not
only our understanding of Jewish life in Judea and the Diaspora in the
Hellenistic era but also Christian and Jewish understanding of the Book
of Sirach.
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